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78 _ ' ' Biswanath Bhattacharya

(ii) Secondly, if the authenticity of gakatayana’s un-adi
slitras be accepted then the stem varefiya will happen to be yoga-
rii’ha [having both the pravrtti-nimitta and the vyutpa:tti-ni’xiaitta
senses]. But this process would challange Panini’s (etz-stu-sas-vr-
dr-jusakt kyap) [Astadhyayi], 3.1.109."

Therefore, ' the gerundival adjective vareya - and its word-

forms cannot be derived from Panini’s point of view.

nnalvasrayanamn S'Estrintam-mﬂlal;am eveti  SabdenduSekhare prapa-
ficitam [Balamanoram@ on Bhattoji-Diksita’s Siddhanta-kaumudy,
op. cit., p. 120] ’ )

1. Does Cakradhara derive the stem varya-from Vor [i], a sauv-
adika ubhaya padin set root meaning warama ? But this is

questionable.

A NOTE ON YATRAKAMAVASAYITVA —THE EIGTH
SIDDHI OF THE ANIMz;DI GROUP

Ram Shankar Bhattacharyaw

While commenting on the word a%mddi in the yogaswira
3.45, Vy8sa enumerates the eight siddhis as: (1) avim3, (2)
laghim&, (3) mahim3,? (4) prapti, (5) prakamya, (6) vagitva,
(7) iSitva and (8) yatrakdmavasayitva. This group of eight
siddhis, also called mahdsiddhis? is designated as aisvaraguna®
and is found almost in all the treatises on yoga and in most of the - '
Puranic and Agamic passages that deal with the reilehutis.

There are, however, slight variations in these names; e. g.
vaéit;ﬁ, for vasitva, 1Sitva or iSitg for iitva, and yatrakim? vasayitg
for yatrakamavaszyitya,

The name yatrakdmavasayitya (or the variant yatrakimg-
vadiyitl) deserves some explanation as its meaning is somewhat

obscure. The meanings of the names of the other siddhis of this
group are sufficiently clear.,

It is to be noted in this connection that some read
garim3 in the place of yatrak@mavasayitva while mention-

# Varanasi.

1. These three are masculine words. In the pratipadika forms they
are to be read as animan, laghiman and mahiman respectively.

2. Siddhasiddhantasatirgraha 5.55

3. Markatdeya-puran, 49.30
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ing the names of the eight siddhis® We have proved else-
“where® that the inclusion of garim® in the astasiddhi-group is not
Jjustified, for it is based on the wrong conception of the character
of the siddhis of this group. It can easily be understood that
yatrak@mavasayitva is the power for creating the brakmanda and
as such it cannot be replaced by garimz, the power for assunﬁng
weight or bulkiness. - ' :
Some scholars think that the actual name is Kim%vasiyitva®
(or kam@avasiyita). - These scholars take the word yatra used before
the word k&‘mﬁvasﬁina (or kamZvasayita) in ancient texts as an
indeclinable having no connection with kamgvasayitva. These
scholars seem to explain away the word jatra as meaning in the
group of the eight sid{{his and consequently they think that yatra
has no connection with Kamavaszyitva. : ,
There are, however, passages that bear the expression yac ca
or tathat before kamavaszyitva or kamavasayiti. In such passages

1. Vide Manasoll@sa (10.8) by Suregvara on the Dak;inﬁnzdrtistotra;
yogic power and God realization, p.282; The “N@gojibhatta vrtti®
and the “Maniprabhdortti®> on YogasBira 3.45; S. N. Sastri and
R. Phukan in their English commentaries on Saz. karika 23.

2. Vide my forthcoming paper entitled °Is it Jusuﬁed to read
garim3 in the list of the eight siddhis®. ?

3. E. g. Kr¢nanath NyayapaficAnana in his commentary on
the Tattvakaumud; after quoting Mﬂrka@dejq Pyrana 40.29-30
(in which the expression yatrak'::im\'a‘.vasﬁyitva‘ is‘used) explains
the word kam3avas@yitva and not yatrakamavasayitva. The
printed reading of the name in the Markandeya has palatal
which must be taken as a printing mistake.

4. The Tattvakaumudz with the “Va#31dharl?* commentary reads :
a= rargarfaegn @1 Gorageaar (on karikd 23).  The same
reading is found in the edition by Dr. G. N. Jha, AmarakoSa,
according to the commentary “Vyakhyasudha’, reads in I
1.36. (with palatal § g T
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yacea (i. e. yat4ca) would mean : ‘and the siddhi® (known as
kimﬁvasﬁyitva); similarly tath@ would mean ‘and also’ (the siddhi
known as kimavasayitva). _ ,

Having made a careful study of the ancient passages on the
astasiddhi group, we are of opinion that yafra must be read with
kamavasayitva. (or kdmAvasayita). Owing to the obscurity of the
word yatrak@mavas3yitva®, later commentators failed to understand
the import of the word and the significance of yatra as well.
Consequently these commentators explained the word in a wrong
way. It appears that owing to this obscurity some commentators
read the word with palatal § and derived the word from the
root 1 (to lie) bearing sense of remaining or residing?. We
firmly believe that this obscurity compelled some teachers to coin

1. Bhik.§u regards the word as a technical term of the yoga
school (qife=rat afewTar gUAsFAFTAR) In most of the Puratic
chapters on yoga the word occurs. The names of these eight
siddhis are to be known as *p@ribhasika Sabda® and this is why
they are to be taken in the senses as desired by the teachers
of the ancient yoga school, e. g. Anima, though expressive
of the sense of a quality (stotstia: afforar) is to be taken as a
power, that creates (3[[c@). 4

9. FWA $IGT AING WA JeT § T HIATAAAT T&4- 092 7 FTAT-
quifican, | SRS argAl  ifasedt aqd | 37 e feeawf@
wat a1 sraewificaw Vyakhyasudha on Amara I 1. 36 deserves
Fraramifaar and explains Framada ey for f: sraEwta w&@:
gerdFeqar €aa fufaaewaasd Ffaq wead 1 (i e. the name is
wraragrfaar) | The Trikanda Cintamari on Amara (Svargavarga
verse 27). comments FTHT FTSAT TAT gamifaq wawer, T@
wrd: | sAFEarR agaitafa s fsad o gy 39 e fe-
safeed yfayg sraeenfacan |
11
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a new word as ‘sarvak@mdvasyit@>  for ‘yatrakamavaszyitar !
Owing tg this obscurity the easy word sa{ya.:aﬁk&lﬁaﬁ, originally
used in the Vyasabhdsya 3.45 to express the character of this
siddhi, came to be used as another name of this siddhi in later period.

Following arguments are advanced to Justify the reading
yatrakAmavasiyitva (or yatrakﬁmﬁvasﬁyitﬁ) as one word. The
import of the word will also be discussed in the sequel.

(1) Almost all the authoritative passages (either in verse or
in p,_ro§e) that enumerate the eight siddhis the word yatra is invaria-

bly read before kamavasayitva or kamavasayitvd. The expressions -

like yacca etc. read before this word in some texts are to, be d,eemed
as corrupt as will be proved later. It deserves grave consideration
as to why kamavasayitva or kamayasayita is always preceded by

words like yatra, yaoéa and the like. The invariable existence of

yatra before kZm3avasayitva or kamavasayita in all texts edited
critically. or properly undoubtedly proves that Jaira is a part of the.
name of the. eighth sidd#i.

(2)'If yatra is not taken as part of the name, it must be
explained as expressive of the sense ‘in that passage® ( yatra in the
sense of yasmin). Such a sense in the passage in question is quite
inapplicable, for we do not get any plausible answer to the que--
stion : Why is the word Yatra used after making mention of the
seven siddhis or before making mention of the eighth siddh’s ? ‘

(3) Moreover if yatra is not regarded as a part of the name
of the eighth siddhi, the name would be kimavasayitva or kBmgva-
sayita. Can kémﬁvasﬁ);itva-be supposed as a sz’délzi that arises from
the sarityama on the arthavattva— aspect of the five bhitas ??
Kamavasayitva means the state or quality of being‘ kamavasayin.
Kamavasayin means one who possesses k@mayasaya. Avasaya means

1. Brahmavaivartapurana 1. 6. 18
2. Vide Yogas®tra 3.44; TattvavaiSaradi and 7, ogaverttika on 3.45
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either determination or completion. It may mean end or termiha-
tion also.!

Taking all these meanings into consideration we may say
that K@masaesaya cannot be regarded asa ‘siddhi’ which enables
one to creat the brahmagga. Kamavasayitva, technically speaking,
is the same as K@mavasays which comes under the state of nibisa-
titkalpa citta and as such Kamavasayitva can hardly comes under the
category of the supernorinal power of the afofésaid kind. Creation
presupposes the existence of K@ina which again has its source in
sarkalpa (vide Manu 2.3). '

The foregoing discussion shé)ws that yatra must be attached
to K@mayasayitva, so that the compound word yatrakamavasgyitva
would yield the sense of some supernormal power, which has direct
control over the bkMtaprakttis. The word ‘yatra kamavasayitva’
c’learly'expresses the sense of a siddhi of the aforesaid kind if analy- .
-sed properly.”  Without yaira the word kdmavasaya would mean

1. The word Fraragifaes is explained by KrspanZtha in his
commentary on §a7: k3. 23 as: TTAI Adaq wasd qdqg whias
at el Fearq sraang Fredq wet safaft arag oive A g |
‘Similarly Gurupada Haldar in his Viddhatraye remarks : S
wsoar gagrafag Wawedfy sraraard aqara: sEarfian(p.241)
Even these explanations, which were afforded to make Karha-
| vasaya as equal to satyasamkalpata show that Kamavasaya can-
not possess the same character as yatrakdmavasayitva. Yatraka-
, mﬁvas"éyi‘tva has its direct touch over the bliﬂtaprak!tis, while
Kﬁmﬁvasﬁya as cx"plained by the later commentators consists in
thie fulfilment of desires only.

2. afenq faslsen sm: $s@r wafy, afer faad Afat sagaat wafy
d fawd efmrann afesieradifari w@adiad: 1 (Bhoja on
yogasaira 3.45) ax marsdifecd agnfeeatdidsg 4 GriveaTarca

vBAT STRAfagaq s (Ganlapada on Sam. Ka. 23)
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the particular state of citta as stated above. While with yatra the
word would clearly express the sense of the power in the form of
sarkalpasiddhi.

Though the verse of this siddhi quoted by Bhik:u, in his
yogasarasamgraha (p. 58) from some ancient texts, does not bear
the very name of the siddhi, yet it clearly alludes to this name.
The expression ‘yatkGmdstadavasyati’ stated to describe the chara-
cter of this siddki means ‘the desire, whatever it may be, is fully
achieved (by the yogin)’. - This is why this siddhi is also known
by the name ‘satyasatkalpat@ (true-willedness) in the later period'.
It is the state of the yogin whose will always takes effect irresi-
stebly and indefearibly. ' |

It connot be argued that satyasatitkalpatd (i. e. the eighth siddhi
known as yatrakdmavasayitva) is the same as prakamya, for satya-
sakalpata is the power that gives rise to creation, while prakamya

afeqd wrweada qeagE  qq@ wsBfi | (Vivarara on Yogasaira
3.45) afew fAudseq 1A §56T AT ARAAITET FTAET WA
geAgHerdl QF a9 HIEAIaeaq | Note by Kalivara Vedanta-

vagiSa on I. S. 3.45). The Liigapurara (I 88.22-23)

showed the character of yatrak@mavasayitva as :
geuar aeq wnfr wafw 7 wafe =4
3% FMEEIAE Fq18 IR UM
WsGETHT THY TeEl §G 4T AT |
Yadwiser JeoTdy 7 waf ag=ear u3n

1. Some teachers think that the name of the eight siddhi is
satyasathkalpat3; ep. the comment by Bhavaganeéa : @@d®edE
g “‘aq Fmeaaaeata’ gaded, aefa stA@d: | (on .
Satra. 3.45) a7 FIEAIAEALT is a quarter of a verse quoted by
Bhiksu in his Varttika on yogosmira 3,45. Nageéa also reads
satyasarhkalpati as a separate siddhi coming under apimddi;

This shows that according to Nageéa, more than eight siddhis

are enumerated in the animadi group,
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has nothing to do with creation® and in other words on yoga.
§imilarly-it cannot be held that the siddhi known as kriyaphala-
Srayatva (in yogasBira 2.36) is the same as the satyasarikalpata®,

It is gratifying to note that the word yatrakamas (in accu-
sative case) is used in Brhaddrattyaka Up. 4.3.12 (sa zyate amrto

yatquﬁmaﬁl). ‘That yatrak@mas is one word is clear from the Sajka-
rabhasya also.

It should be noted in -passing that the ancient Sankhya
teacher Devala discussed the nature of yatrakamavasayitva with its

| three sub-divisions, viz. chayavesa, avadhyanavesa and afngapr-

aveSa (Moksakanga, p. 216-21 7).
as given here are not quite clear.

The difinitions of these three

As to what factors led the scholars to take Jyatra as not being
compounded with kamavasayitva, we venture to say that the
expressions like ‘yatra kamo® vasyyate’ (Bragavata XI. 15- -17) used to

refer to this siddhi are the cause for taking yaira as separated from
kamavasayitva.

1. Vide the difinitions and illustrations as given in the Vyasa-
bhasya 3.45.

2. ‘Bhikgu defines gamrHIFHIfUcT as a7 aqdaar a7 ug ag Grewafq
73 93 g qagaag wafa (yogavarttika). ag gadaar d@wenafy |
qq T TN Fo9q (7T attvavaisaradi 3 45). a7 FHEafaa-
dar g arceifafy:, fasenfs <d=ear & AAANFIOT  qraedq |

- aaefy fastazn-amedy genfe (jogasirasaiigraha, p, 58).
These definitions show the essence of yatrakamavasaylta in
satyasasikalpata,



