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VEDIC MANTRAS AS DESCRIBED
IN THE PURANAS

By

RAM SHANKER BEATTACHARYA

The Puranas are found to contain a good number of passages
which describe various aspects of Vedic mantras.® 1n the follow-
ing pages an attempt is made to present Puranic views on some
aspects of mantras in brief. As the printed readings of the Pnranas
are found to be corruptin many places, it becomes sometimes
difficult to explain Puranic. views satisfactorily. It is needless to
say that some of the Puranic views on mantras are ‘mystical’ in
nature. : :

The reverential attitude of the Puranic authors towards the
mantras may be known from Vayu-p. 79.95 and Brahmanda-p,
2.15.68 which declare that by knowing the pcs, yajus and samans
one can cowprehend the nature of the Vedas, yajfias and brahman
respectively.?

Derivation and synonym of mantra

At the time of dealing with the Vedic mantras both the
- Vayu-p. (59.149) and the Brahmanda-p. (1.33.53) derive the word

1. The word mantra is used for non-Vedic mantras also;
g% fedfd: (Sk. Kumarika 40. 164); ger  Sfasm
quurgyar: (Sk. Dharmaranya 5.112).

2. ENRATRAFT I adfd N d g g agrm 1 gwifra
dggde Ay A AME 37 @ Fg @dy n (Vayu-p. 79.95
Brahmanda-p. 2.15.68); cp. Brhaddevata 8.130 reading
a1 for 3ar (1st foot), geam for sy (4th foot) and
IYEATEAT: FEAGY e3ar ar: in the first foot. Regarding
saman’s connection with brahman, see Yaj. Smrti 3.112
(wfaeda g5 GwTEAlEEIEY | GEEEECAER

qeaafrresta u).

V.4
)
B
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mantra from the root gy (we=y wwaqqaiar).® The root in the sense
of guptabhagana (secret talk) is read in the Curadigana of the
Dhatupatha. The derivation tends to show that the Puranic authors
regarded mantras as having an esoteric character.

Brahman is used as synomym of mantra in the Puranas.
That is why while some Puranas use the word weAqaed others use
g@waad in the same sense.4 Similarly while some Puranas use the
word #egg for a group of sages, others use Fggatfay for the same
group.® Commentators arc found to explain brahman by mantra
in Puranic passages (See Sridhara’s comment on Bhag. 1.11.19,
9.1.17; Mbh. Vana-p. 132.3%). The words veda, éruti or vaidiki
8ruti etc. are sometimes used in the sense of mantra only, though
the word Veda comprises both mantras and brahmanpas: Such
an usage is not irregular; itis in accordance with the principle
IYIAY g Fear sqadsafy aded.

Veda and mantras

Though the Veda is said to have two component parts, name-
ly mantras and brahmapas (cp. the dictum FAATINAT FAHGAY)
yet the Puranas seem to regard mantras as more importat;t
than brahmapas as the following two statements would show :

3. The Nirukta however derivesgey from the root g
(81 @AAw, 7.12). Durga remarks : gwp: [meawr:] fé
seaRAaRatiaasfe aard AR QR gera, ~

4. Lihga-p. 1.39.57-60; Kirma-p. 1.29.43-46=1.27.50-53a
Cr. ed. .

- 5. Vayu-p. 58.10; Brahmanda-p. 1.31.14. The ﬁ@infﬁ[
of Vayu-p. 59.102 is the same as the gexqifes of
Brahmanda-p. 1.32.100 and the LEEET) of Matsya-p. ‘145.

~100.

6. Brahman in the sense of mantra is found in Vedic
works also; see éatapatha Br. 3.3.4.17 in which brahman,
according to Sayana means mantra. Hariy. 3.48.9 uses

brahman and brahmanpa in one sentence (3.48.9) showing
- a clear distinction between these two.
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(i) 3 wermah frcd g gnet g (Sk. Kumarika (1.41) and (ii)
geRsta fg a3 dawert agaxn (Brahmanda-p. 3.38.4).

Moreover the statement aﬁq?a\" g (Brahmanda-p. 1.33.
12) also points to the superior position of the mantras as it shows
that the object of brahmanpas is to explain, expound or interprete
mantras” and to show their application. This view is plainly
stated in Vispudharmottara 3.17.1 (WeT: QTN NrEged Sl

).

The authorship ascribed to the mantras seems to be superior
to that of the brahmanas; vide infra.

The Puranic view of holding a superior position for mantras
seems to have some grounds. Oane of the grounds may be that
whenever there arises any contradiction concerning the order
‘(krama) of acts enjoined in the mantras and the brahmanas, it is
the mantras that decide the order as has been established in PMS.
5.1.16. The superiority of mantras seems to be also due toits
power of yielding succes or supernormal powers.®

Like the mantra-brahmana--vibhaga of the Veda, thereis a
tripartite division (comprising mantra, brahmana and arthavada®)

7. Cp. §euIIeq sqredAed AIgT (Sayana on- RV. 1.35.2);
qIEgR ATy (Nilakantha on Hariv. 3.48.9); sgoi
AT FHOETHAN  SqTEATAA: (Bhattabhaskara on Tai.
Sam. 1.5.1). A

8. Cp.ud wARAR AXAITAE § T | AOATWT AEAWTATIEAT
gdfafgar: n (Sk. Purusottama 46.16). On account of this

power of mantras they were preserved with utmost
carefulness. Too much strees was laid on the faultless

utterance of mantras; cp. q WAL TG Al Fuidy atfx
wiafag (Sk. Purusottama 17.55).

9. 34 fasudawsTer (Kullika on Manu 2.6). Some lay
strees on the two-fold division of the Veda saying that
Viidhi and arthavada are the two divisions of brahmana-

sentences (Rgveda-bhasya-bhiimika of Sayana, p. 14).
Others regard arthavadas as the Sega of brahmanas.
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which is found in the Purusottamakhanda of the Skandapurana
(46.14). It reads:

fe wearcnsr o Hfag FHgERST |
gfag-tgfe famarear fadian: s fegan: n

fadiar: must be corrected to faefmi. The word karmapraco-
daka (instigator of acts) refers to the brahmanma-portion of the -
Veda. The second line means that some portions of the Veda are
the stavaka of vidhis by expressing praise (stuti) or blame (ninda).
This refers to the arthavadas of the Veda, which are usually regar-
ded as vidhistavaka (extoller of injunctions) by the Mimarhsakas.?©
Speakers or anthors of mantras

A remarkable statement about the alithorship of mantras
and brahmapas is found in some Puranas. The Brahmdnda-p.
asserts :

§EU AawR e g i |
AT FaAwhIR: Sl e g il

(Brahmanda-p. 1.33.21-22). Again in Brahmanda-p. 1.32.103-104
(and also in Vayu-p. 59.95) it is stated that iévaras, rgis and rsikas
are to be known as mantra-vaktras (speakers of mantras).' Itis
to be known that rsiputras are said to be the sons of rsikas
(sometimes called fpgikas also). That all kinds of Vedic sen.tences
belong to these four kinds of rgis, namely iévara, rgi, rgika or
rsika and pgiputra or psiputraka (as read In different Puranas) is
stated in Brahmanda-p. 1.33.22-23 also.

In the verse quoted above a clear distinction is made between
the authors of mantras and the authors of brahmapas. This
distinction undoubtedly shows superiority of mantras to brahman-
as. It is to be noted that the mantra-vaktr iévaras are Bhygu an.d
some other exalted rgis as has been shown in Vayu-p. 59.82 and
Brahmanda p. 1.32.83.

A detaijled discussion on the sages who are the authors of
mantras and brahmanas will be taken in our forthcoming article.

10. Cp. fafam @Farmar geada fadmr e (PMS. 1.2.7);
compare the word anqe}'a with @EF.
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Three kinds of mantras

The Puranas sometimes refer to the Veda by using the word
g (Bhag. 12.11.19) meaning one having three component parts.
These parts are the three classes of mantras namely, rc, yajus and
saman (see Sridhara’s comment and also Medhatithi’s comment on
Manu 11.265). That there are three classes of mantras has been
- expressly stated in the Puranas.1® Ina host of Puranic passages
we find a clear mention of these three classes,}? sometimes in an
indirect or figurative way.1® The view is an established one.14

It should be borne in mind that in the ‘Pur’z'u;as the words,
1¢, yajus and saman sometimes stand not for these three classes

of mantras but for the (three) Vedas which compnse both mantras

and brghmanas.*®

Is atharvan a variety of mantras ?

The Puranas contain such statements as tend to prove that
atharvan is the fourth kind of mantras.1® It is a grave question,

1L ger g aaeseor: (Brahmanda-p. 1.33.42; V. Dh. U.
3.4.10); muag:amariey (Agni-p. 70.4); =gy e far
&ar w4y (Visgu-p. 2.1L.7); sgoaq:qmfadet: wgagh: (SK
Aruniacala 3.12).

12. ==t a3y armfr fadd awfegd (Brahma-p. 149; Brahm-
anda-p. 1.5.88; Agni-p. 17.13; Siva-p. 5.29.21; Hariva-
msa 1.1.39). This is in accordance with the Mimamsa
view that mantra is the fesa (anga) of yajiias (PMS
3.2.1). ,

13, ouq g fassd weg wew1g 9 O €T | AW qIEUG g €
dfaafa wary (Brahmanda-p. 1.20.26; the reading gmeqear
is corrupt).

14. Cp. sgaarras  sgrafa: (Durga on Nirukta 1.4);

© b gt rod f fren wern: (Sankara on Mun-
daka-up. 2.1.6).

15. This useis found in the Smrtis also; cp. Visvarapa’s
comment sgifemsar Fafzawan: on Yaj. Smyti, p. 53).

16. ==Y 7ify qraifa we=magdmfa 5 (Vayu-p. 57.46; Matsya-
p. 142.47 with the reading q-vamamémeg g; Brahmanda-p,
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for the fourth kind of mantras must be neither padabaddha
(having feet as in a rc) nor a-padabaddha (without having feet
as in a yajus) nor of the nature of song (saman). Apparently such
a class seems to be an impossibility, though a teacher like Sankara
unhesitatingly declared that there were four kinds of mantras
(wgfad mexwgy) in his commentary on Br. Ar. 2.4.10 where the
manifestation of the four Vedas had been described.

It appears that the reason for holding the atharva-mantrast"
as a class different from yc, yajus and saman is not verball® but

1.29.51 with the reading gexpyadonfy @); Medhatithi on
Manu 1. 1. quotes this Purana-vakya with the reading
/AT A9 TEg 4, In SAHEIN areAr a3y (Matsya-p. 145.
62) atharvan etc. must be taken as the names of different
- classes of mantras; The four kinds of mantras
(=mata:, agfa:, qmfa:, sgafa:) along with their respective
functions (g%, @igs or &= etc.; wEada efc.; IR,
sifgm etc.; sigre; some of the words used in this context
are mcorrcct; are mentioned in the Puranas which pro-
ves that atharvan mantras constitute a different class;
see Visnu-p 3.4.12; Vayu-p. 60.18; Brahmanda-p. 1.34.
12; Karma-p. 1.52.17 (=1.50.16 cr. ed.); Agni-p. 150-25.
HAGSAS GIeAT A SgeF qwz -1 (Bhag. 12.6.50).

17. The pada form ggqg (ending in a) is also found in the
Puranas (Varaha-p. 39. 54=cr. ed. 39.52), Padma-p
5.31.43) In Vispu-p. 5.1.36. atharva is a neuter word
ending in T Cp the remarks oqdzgISHINIT IO
(comm. by Narayana on Mundaka-up. 1.1.1). The word

. sigdw is found in Agni-p. 271.8. (ear§ F-weqa:). The
word srgdor (derived from A is also used for the
mantras and for the fourth Veda as well. In the sense
of the Veda atharvan is masculine; that is why we find
such words as gggt 9 Agm@m: (SK. Prabhasa. 3.27),
sroafol fgem gear (Vayu-p. 61.49). :

18. That is why Jaimini does not mention atharvan asa
division of mantras while defining different kinds of

13
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something else. When some mantras are said to.be atharvans®
it is meant that though they may be rc and yajus,2° so faras
their form or structure is concerned, yst they are regarded as
different on account of their peculiar subject and application.

To be explicit : Atharva-mantras belong to a Veda which is

connected not with érauta-yajia®' (with which the  first three -

Vedas are intimately connected) but with rites of a different kind,
having a purpose different from that of the first three Vedas. This
broad difference seems to be the reason for regarding the mantras
read in the Atharvaveda as forming a separate class.??

We are to say here something more about the Puranic view
regarding tﬁe independent position of the Atharvaveda on which
solely depends the difference of Atharva-mantras. The Nagara-
khanda of the Skanda-p. (20216 -17) avers that the sacrifices
enjoined in the first three Vedas are paratrika (yleldmg results in

19. Sometimes the name gaifgd is used. It simply
means that the mantras are seen by the sages Atharvan
and Angiras : gdor afgeal 9 3T WAL FRAIREE:
(éankara on Chan.-up, 3.4.3). These twokinds of mantras
occur in the Atharvaveda.

20. Jayantabhatta opines that the Atharvaveda contains
mantras of the rc class in.abundance and a few mantras
of the yajus class : ad q: TRIIWA FFaT@aqaiaER
AR Feaanagdagaraay (Nyayamaijar,
1. P. 237).

21. grofmdamad: amafaay 1 gonfeoe xﬁ'a g4 gadats-
g 1 (Vayu-p. 57.40); Brahmanda-p. 1.29.44b-45a (with
:he: reading qmqf‘ga;{,’ Matsya-p. 142.41 (with the rea-
ding gradfear: and sanfs 9gs). wadares staq (Lidga-p.
1.10.17 ); mrifadmdaratasar siaer saay ( Matsya-p.
145.31).

22. Cp. weqnt** anadomreqan =t doraggan: (SK. Nagara 37.
37). Vedic works are also found to hold atharvan-mantras
as different from rc yajus and saman mantras; cp.
Kathaka-Samhita 40.7 (ad99 bt gafa aafudefa

gmfa: ggrafa adfiata).
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the other world) while the rites enjoined in the Atharvaveda yield
result in this world.2® Moreover the exclusive function of

‘Brahman (the priest belonging to the Atharvaveda)is said to be

brahmatva®* which has no direct connection with sacrificial acts
to be performed by the priests of the first three Vedas. The
Srauta-siitras do not prescribe any duty for the priest Brahman.28
Characteristics of the rc mantras

Rc is the name of a particular kind of Vedic mantra. Such
mantras occur in all the four Vedas; it is the Rgveda (i. e. the
Samhita of the Rgveda) which contains the mantras of pc class
only. The word gca for rc is hardly found in the Puranas; see
Bhavisya-p. Brahma 38.30 for the use of this word.

The Brahmanda-p. speaks of the characteristics of the ;c
mantra in 1:33.36 :
7: FIE IIFAIT 95 JIRSATET |
fafagmaami § ags | af=ad o
A comparison of this verse with similar verses read in some

works of Vedic tradition throws some light on its reading and
meaning.2® It appears that fsj is to be correct to w={y and gqar

23, soagmanredt  afasaifest . q@n | qrfan gadad
. Afesmmfamfen 1 @9ddR qeNw @9 Safratey | faa
GASIHIAT FTUT SIHFIAT 11

- 24, The priests Brahman has been given a position quite
different in nature from the position of the three priests
of the first three Vedas (See Gopatha Br. 1.3.2; Ai. Br.
5.5.3). This must be taken as an incontrovertible proof
for the independent position of the Atharvaveda. Passa-
ges are not wanting in the Puranas in which an Athar-
vana priest is mentioned separately from the priests using
the three classes of mantras (Bhag. 10.53.12).

25. g Arggdta: (Agoi-p. 150.25; Visnu-p. 3.4.12; Brah-
manda-p. 1.34.18); see also Vayu-p. 60.18 (quaqq;ﬁ-q: a3
FRATAT q)- :

26, 7 *fEq TR AN gwmERderar | gfaowaaEt =@
ang%f qftags (Quoted in Rgyajuh-parisista, p. 500).
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to gegay. It isclear from the verse that a rc mantra possesses
three characteristics, namely pada (foot), akgara (letter) and
avasana (pause). These characteristics are often stated by Vedic
scholars in connection with rc mantra®?

It is to be noted in this connection that pada is regarded as
the defining characteristic as ‘may be known from PMS. 2.1.35
which speaks of padavyavastha only while defining rc mantra.?®

The expression ggm’(sm-dqar[-;f@qm]shows that akgaras play
a good part in the field of yc mantras. It is true, for metres of rc
mantras are determined by the number of akgaras:*®

Avasana (pause) is connected with the utterance of yc mantras.
Avasana is not made irregularly; on the contrary there are definite
rules for observing avasanas. Iregularity in giving pause is regarded
as a fault.8°

As ‘g +fagw bears the sense of viyoga, it‘is
better to takethe Puranic reading ffRIHERFAR
as prOper. W‘qqrqi‘ should have been the best
reading as the relation between avasana and rc
mantras shows. a: ST NEAF W= JHAGAEIRT | &L
TRISTEIN 9 qE qfsid 1 (Quoted in Vispumitra’s
comm. on the Rk-pratisakhya with the remarks gor <Ywy,
p- 6.).

27, == g afcfrmearratgar am=n (Vargadvayavrtti, p.
6). =N faaEmwrEEaEn  aeEafzssdfafaer s
(S'aﬁkara on Mundka-up. 2.1.6). :

28. AT sqwcTEwar (Mayakhamalika on Sastra-
dipika 2.1.35). See Rkpratidakhya ch. 17, Chandonu-
kramani of Veiakatamadhava (p.48) for an important
discussion on pada. Works like Padavidhdana show the
importance of pada in rc mantras.

59. wamafeni asor: (BRk-pratidakhya. 2.6) see also 17.21.

’ (seroda a7 fafad q@aatq); o AATHEATATTIIHTIX
(Atharvabrhatsarvanukramani 1. 1).

30. See Yajhavalkyasiksa 1.16 (frgat strammd 5'*) for pauses.
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It is to be noted that mantras of rc class occurs in the four
Vedas. (Technically speaking the Samaveda contains songs, ganas,
only and not mantras;, songs are based on the mantras which are
necessarily of the rc class; vide infra.)

Siukta (a collection of some rc mantras) is mentioned in the
Puranas (Agni-p. Ch. 259;- Visnu-p. 1.4.33). The Nagarkhanda
of Skanda-p. speaks of the siiktas of Rgveda in 278.108 (qrf‘a qqu“a
siag). Stoma (a collection of the pc mantras extolling a deity)
is mentioned in the Bhagavata (1.5.52; 3.12.37) and other
Puranas. Trca (consisting of three res) is mentioned in Agni-p.
259.11 etc. The printed reading g5 in some Puranic passages is
wrong. Ardharca is used in Agni-p. 259.17, 19. It has a close
connection with the Kramapatha. Since the mantras of yajus class
have no such division, there is no Kramapatha of the yajus mantras
(Jatadivikrtilaksana, 12).8%a The word varga showing a sub-
division in the Rgveda occurs in Devi-purana 107.16. Adnuvaka, a
similar word, occurs in Bhag. 3.13.32 and Agni-p. Ch. 260.

Sridhara explains anuvaka by Kalpasiutra (on Bhag. 1.22.82) which
seems to be doubtful.

Characteristics of the yajus mantra

The Brahmanda-p. shows the characteristics of a yajus mantra
in 1.33.37.:

a: FfEaq WA T T qrErerdia: |
afegw@a@ 9 qg 94 y=9ad |
The reading requires some emandation. The feminine

word gfqgwhia@rr caomot  be  conmstrued either with yajus
(a neuter word) or with mantra (a masculine word). It is better to

take it as a masculine word (gfgg<hragrawm). Similarly it is difficult
to construe sut: (@ word with third case-ending) with any other

30a. Since there is no kramapatha of yajus mantras and since
rc mantras have both pathas, the rc mantras are some-
times mentioned with these two pathas; see Brahma-p.
59.49 (wgEaeTa gameasie), Vamana-p. 24.21 (m=:
SATHI: HATIEL),
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word in the first half; it cannot be construed with fgg:3?2.

According to us the first foot is to be read as 7; Ffgg HFToN
7. —a mantra designated as karana. A yajus can rightly be

regarded as a karana-mantra, for according to Vedic tradition
a karapa mantra is that which regulates sacrificial operations. That
karapamantra can well refer to yajus may be known from Sobha-
kara’s comm. on Naradiyasiksa.32 Durga uses the word sz
in connection with the mantras of the Yajurveda.?3. (The mantras
here are of the yajus class and not the rc class which also occur in
the Yajus-samhitas.)

The PMS. throws some light on the use of karapa, which
knows two kinds of mantras, karmakarapa and akarma-karanpa
(3.8.15). There are two adhikaranas on karapa mantras in this
philosophy (3.8.25-27 and 3.8-28-29). That these mantras are
to be uttered by the Adhvaryu is also clear ‘in these adhikaranas.
The intimate connection of yajus-mantras with sacrificial acts

seems to be the reason for using the word karana (fg;qasﬁ;‘rfa _

T é84=

31. A similar verse is found in the Rgyajuh-parisigta :
g: FHAQ FEA T T IEwEe: | afeIRsEEEE § g
QWE[ 1 (p. 500). This is not helpful in ascertaining
the exact meaning of the verse. sfggw (masculine)
cannot be constred with the word gqgr (it being
neuter) unless both the words are used as a compound
word of the Bahuvrihi class. o

32, smaEmageautt MG  acnET-swmef,  Here

rc. saman and yajus are respectively connected with
yajya mantra, stotra-mantra and karapa-mantra.

33. On Nirukta greqdd a1ig 9 @3y (7.3) Durga remarks
TR T WY FARY.

34, Cp. FM: TAXHIAA  FPUAAMFIHATS AT w0 ..o
(Sabara on PMS. 3.8.25); a1t 9a8qR 543 QAT AR

uE A ) fRaar 9sad ? gEar Genar SRR semad
(S'abara on PMS. 2.1.46). Since a Yajus mantra indicates
the rite that isto be performed it is called karapa.
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The expression 7 g qrareifg: shows the verbal character of
a yajus mantra. A yajus mantra is not measured (mita) i.e.
restricted by the number of padas (feet) and akgaras (letters).
The non-restriction of feet bas also been stated in Vayu-p. 60.23
(vzrmggaET=T kit fasmfng) and Brahmanda-p. qmgeaar,
1.34.23). The reading uddhata (ill-behaved) may be correct on acco-
unt of the irregularity of feet. Uddhata meaning ‘removed’ may
point to the absence of feet as is accepted by some.85 Uddhata
means ‘selected’. ‘chosen’ also. Since the feet in the yajus is
largely determined by viniyoga, uddhata may be taken in this
sense also. The Agni-p. regards a yajus mantra as devoid of metre
(=YY aspga:,; 215.45),88 showing that there is no feet in it.

- Since yajus mantras have no pada, they may be taken as
{written in prose (gadya). Apparently it seems to be right. It is
interesting to note in this connection that the Mahabharata regards
yajus as different from gadya as may be known from Vana-p. 26.3
(st @i 9 ErwrE).  Here gadya stands for brahmana
passages.
A yajus is said to be such as has avasanas (pauses) in abun-
dance. The word atiyuktavasana is to be analysed as sfqati gwa

afaea ; Eﬂfﬁﬁﬁﬂﬁmﬂ: afeuq a::afag?ﬁraam:, The use of atiin

According to Skandasvamin karapa is one of the five
kinds of mantras, the other four being §v, firgmrorganfay,
gerfaseamifara and sarga=Aifen (Introduction to  his
bhasya on Rgveda).

35, Cp. a9f¥ qEmAmATE (Kasika on Panini 6.1.117). Some
however think there is not the absence of padas but non-
restriction of padas : gsify efragrearm@amf sEasafn
(Sahkara on Mundaka-Up. 2.1.6).

56. FSEEfATEEE] Gt o7 7 fawd (Sarvanukramani-
sitra, p. 3). The comm. Anantadeva remarks that in a
very few etfRaaraT yajus mantras metres may be accepted
(p. 7; see also p. 11). In this connection the remarks of
Uvata (afz asgei s+sfeg on YV. 1.1) and of Mahidhara
(aafawmi 9 @ifke o= Feqar aqei fogas o gzeqy )
are worth noticing.
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atiyuktavtsana is significant. In a kandika of Yajurveda there may
be many mantras which presupposes the existence of many
avasanas.®"

The yajus called nigada

The Bhigavata speaks of yajuses called nigada in 12.6.52
while showing the composition of the Yajuhsamhita by Vyasa and
stating its teaching to Vaisampayana(§geqamgsa farared aqdorg®®).
Sridhara’s remarks (fAa<i wxSdor wemEmaR ) show that yatuses are
called nigada since they are uttered in close contact of letters. In
fact nigadas are those yajuses that are uttered loudly (aifr 7 agfw

37. As for example there are different views regarding the
number of yajus mantras in the anuvakas of the Rudra-
dhyaya as shown by Bhattabhaskara (p. 11). A similar
instance is found in the first kandika of S’uk]a-yajus-
sambhita.

See Anantadeva’s Avasananirnaya-§iksa on avasanas
of various kinds in the Yajurveda-samhita. The Vaj.
Pra. treats of avasGnas in Ch. VII. The Tai.Pra. of the

“Krsna Yajurveda however uses virama for avasana. The
comn. VaidikabharanaonTai. Pra.5.1 remarks : g gurFar-

afeg: [faum:] smamiFdyg awmﬁramma IEHATY |
wafa 1

38. Though the word sarmhita is not used in this sentence,
yet a comparison. of this line with the verses 52a and 53
undoubtedly shows that here the composition of a sarhita
is meant. It is to be noted here that the available Sukla-
yajul-samnhitas (not to speak of Krsna-yajuh-samhitas)
contain a large number of yajuses that are not nigadas.
Is it justified to think that the Yajuh-samhita prepared
by Vyasa contained nigadas only ? Or may we suppose
that fyqrey means one having the srear (character) of
faaxi 9eqor sreraE, Which is a characteristic of all kinds
of yajuses ? erreqr does not mean a name always; cp.
aecredt 74y (Panini 1.4.3). '
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geywardsa § famer: Sabara on 2.1.42). These mantras invoke a
person to do some act.8°

Characteristics of the saman mantra

The Brahmanda-p. shows the characteristics c¢f the saman
mantras in 1.33-38-39 :

BIFC god dAq geaEs qgde |
gga:  sfgem gsug R
faas @ad gra: gafaeafed eqaq
ggfass v o iwe  g0EEd 0

It is clear that here bkaktis (i. e. bhagas, parts) of the saman
have been taken as characteristics. Since saman means not a
mantra having letters and a sense, but songs of a particular kind4°
and since the songs are sung with the help of these bhaktis, a
saman can rightly be described by mentioning the bhaktis.

Printed readings of the aforesaid two verses seem to be corrupt
in some places. They may be corrected with the help of Vedic
works.41  Accordingly it may be said that fggrz and sfagre are to

39. famarRg ‘Ma@oiEEa’ saauRT: wRdNaTsar g | frarfy-
s aafe@w wg fowr  qafesraagagiaResedan
FramAq frrar ggqurr gfq aeaeaw (Viramitrodaya on
Y3j. Smrti 1.3); see Katyayana Srautasutra 2.6.34. For
a detailed discussion on nigadas, see PMS. 2.1.38-45.

40.  Cp. siYfay grarcear (PMS.2.1.36) mgrracav-Fraraalaty-
graT Md: grmsa) aras: (Sabara on PMS.9.2.39); qraafies
grgafes = wrnfefafafasen (fHT on Mundaka 2.1 6 on
the description of saman); @q{[f‘qf‘qﬂq\-ﬁgé‘fqmngq -
geeafaft® 93 WF a9 tweaegsarg: (Introduction to Sa-

yapa’s bhasya on Samaveda, p.10). In this connection the
remarks of Satyavrata Samagramin are worth noticing :

s fafaseer @UdAifa qmean aft g @wdddfs (Footoote

2 on p. 69). Rc mantras are called samans in a secondary
sense only.

41. For an account of these bhaktis of saman, see Chando-
gya-up. (2.2; 2.8; 2.10), the notes by Pt. Satyavrata



106 quury-— Purana [Vol. XXXIII., No. 1

be read in the place of ymit and gfwd= respectively. (giw
in the place of fgzx seems to be caused by the influence of Tantras).

The expression sorg) s is to be corrected to guraigaiet.

Ttis to be noted in this connection that in Vedic tradition
samans are divided into two: (i) saptabhaktika, consisting of
seven bhaktis, namely fgF1, wora, I, SEE, aftgIT, susa and
' fagq and paiicabhaktika consisting of five bhaktis (the last five
bhaktis beginning with ggM=a.*? An elaborate enumeration of
these bhaktis may be found in SK. Prabhasakhanda 17.141-144.
The Puranas sometimes use the words saptavidhya and paiicavidhya
for these two varieties. These two names are found in the Paifica-
vidhasutra (1.1) of the Samaveda.

It is to be noted here that the Puranic account of the seven
and five bhaktis slightly differ from that-in the Chandogya Upa-
nisad. According to the Upanisad the Paiicabhaktika saman

consists in fgFx, wea, sgie, sfage and faea while fgFrT is not

S amajramin in his edition of the S@amaveda (especially
pages 54ff.), Tandya-brahmana 4.9.9, Katyayana Srauta-
siitra, Sabara’s bhasya 7.2.1 etc. gqzfaey (in the Brahma-
nda-verse) is to be corrected to gxfaegy (3rd foot ‘of the

2nd verse)and the 4th foot tofgFITs oy (singular number
is Puranic).

42. All these bhaktis are regarded as various parts of the rc
mantra on which the song is sung according to the rule
w=egg qiF Mag (Chan.-up. 7.1.1) or fa @ fa (Sata-
patha Br. 8.1.3.3). According to some the first part of
the mantrasis called geqrg; the second part sgA; in
this way the fifth part is called fqgs. These are to be
sung by parttcular priests—the fqgg by all the priests
jointly. According to some fgFrz is the soundgq and

all parts other than f&@®IX are to be sung by the yajamana;
see Mantrabrahmana, prapitbhaka 4, notes'by Samasra-
min on Samaveda (p. 54), the Introduction to the Gra-

megeya- gana p. 6 by Narayana Svamin Diksita, Kat-
yayana§Srautasitra 7.21 etc.
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mentioned in the Purana (Brahminda-p. 1.33.39). Again TR
is one of the seven bhaktts in the Purana though it is not mentioned
in the Upanisad. The Upanisad mentiong anifg (2.8.1- 2) in the
place of gurg in the Purana.4®

Saman and svara with musical instruments

Samanas are sometimes mentioned with svara in the Puranas;
vide Matsya-p. 16.12 (ameazfalas), Svaras are the seven notes as is
clear from D. Bhag. 3.10.234¢ which speaks of the seven svaras as
well as the svarita accent in connection with saman songs.%5

While describing the sage Narada D. Bhag. 3.30.24% men-
tiones a lute called Mahati (adorned with svaras) creating the
saman called Brhat. This lute is again mentioned in D. Bhag. 6.

43. For the elements existing in saman songs and the names
of the bhaktis, see Sabara on PMS. (w@rweatwTeaTE-
fasreat  fEEqwas@Egnagfagiezafaraamfa am-

qaa’[sfqﬁ;ﬁgqﬁ:f& . For these names, see Brhaddevata
8.122-123.

44. Igmar QT A gEeacanfaay |

WEaATEY @fa - aafaag n
(D. Bhag. 3.10.23) -

45. Vedic ,tradition knows of two kinds of samaévaras,
namely the mantrasvara (udatta etc.) applicable to the
yonimantras (the mantras on which songs are based)
and the ganasvara (the seven notes, sadja etc.); see the
Introduction to the Samaveda, by Satyavrata Sama-
§ramin. For a different nomenclature of these svaras
see Brhaddevta 8.117-121 (with the names of the superin-
tending deities of these svaras).

46. g wedl Ao sunmlanlyan | g qeg-d A
gaaafeaary 1 (D. Bhag. 3.30.2). Brhat siman is the song
on the mantra wifafg gamg  (Samaveda 234); and
Ratha (i.e. Rathantara) is the song on the mantra sfiqear
q{""(SEmaveda 233). There is no saman song called
Brhadratha.
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24.8-947 in connection with Brhat and other samans.%8

Saman and songs

General remarks on saman songs are often found in the
Puranas.4® A question may be raised about the appropriety of the
use of the words giti, samgiti, udgiti, and gana with the word saman
in a numbe of Puranic passages.5® Commentators explain away
the problem in various ways. $ridhara remarks that in Visnu-p.
1.8.20 saman means particular saman songs like Rathantara etc. and
udgiti means the act of singing. Nilakantha remarks that in the
aforesaid Mahabharata passage gita means secular songs.5?

Saman and stobha

Stobha (meaningless words)52 is sometimes mentioned in the

47,

48,

49.

50.

51,

52.

g 9 g1 qfadd e qfadifanm | aree agd ot @
qIeaAfaaE] 1| GEEAUEAT QAT AGEADE | MEFTEAATd
qTHSY AMEEY W (D. Bhag. 6.24.8-9). Gayatra siman
is the song on the mantra I==1q"***This song is not men-
tioned in any work on the saman songs, it is to be known
through tradition (Note 5 on p. 31, Samajramin’s ed.
of Samaveda).

For Narada’s lute Mahati, see Vaijayanti 3.9.119 (wgdt
aEw Qg geaaRg Fweq); Cp. Sidupalavadha 1.10
mentioning the Mahati lute (at the time of describing
Narada) along with =fq, &<, 7@ and ;"q‘gfm, See also
Hariv. Visgu 89.68 (stqig forragariasyg seqmumizanify-
IHI)-

SK. Dharmaranya 39.7; Bhavisya Brahma 158.29; see
also Mbh. Advamedha-p. 15.17; Anusasana-p 16 88.

gweig (Linga-p, 1.102.52), arwffqy fag (SK. Puru-
gottama 21.6);also Mahabharata, Vana-p. 43.28 (afraqmg)
and 91.14 (wid e =7 qw).

On gmwmay (Yaj. Smrti 3.112) Mitaksara remarks et -

arrneEsfy mafata flwe shaaeegamdy.

Stobha is said to be agrlfqz-mur auj (letters different from
those in the mantra on which the song is sung) by Sayana
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Puranas®3 in connetion with saman. We may take them as ‘musi-
cal interjections’ (cp. gmifageomet: @, Nilakantha on ,S’ﬁnti-p.
284.54). Stobhas are invariably associated with samans. A few
stobhas are found to be mentioned in the Puranas.54

Kinds of saman-songs

Four kinds of saman songs are stated in the Agni-p (271.

6b-7a) :

TAarafT T SEifk 82 qreoas qgr o
SHAT FFATAH

53.

34

(Samavedabhasya-bhimika p. 69). 7 seedsfast 7
& w@avi: @ oy A (Sabara on PMS. 9.2,39). For
different kinds of stobhas see Chandoga-up. 1.13.1-3),
Mantrabrahmana 3.13 and the Pari$ista on stobha ed.
by Samasramin. Stobhas are aboundantly uttered in
Aranya ganas than in Grame-geya ganas (Samaveda,
Intro. p. 13, fn. 3, ed. by Samasramin; see PMS. 9.2.39.
Stobhas are one of the_ six grafasies, the other five being
fawic, facdaw, fagor, ssma and fymr (op. cit. p. 12).
The Tuptika shows the reason for including stobha in the -
definition of saman (on PMS. 9.2.35).

One interesting use of stobha is given here. Bhag. 6.8.29
describes Garuda as eqiedny: oy, AT means
extolled by stotras namely Brhat, Rathantara etc. (stobha
from the root &4, to extol). If wieaw-g=a1my is taken

as one word, then stobha will mean ‘meaningless letters
used to complete a song.’

aifa gifr &R arfr g g areeq | e @i ges
ggmaifea: 0 (Brahma-p. 40.44b-45a); gfa gt gt gl gai
g gha: @ar | mafaarfza: 0 (Vayu-p. 30.229b-230a);
g'rﬁx wfa gar gifr g gifa aor a5 ke arfe: o
(Santi-p. 284.54). The printed readings of the stobha-
words as found in Puranic passage are not always correct.

They may be corrected with the help of the Stobha
Parisista (ed. by S. Samasramin).
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The printed reading in the above passage is corrupt in some
places. Veda should be corrected to geya, or vzda is to be taken
in the sense of vedasaman (sometimes called vedyasaman), which
is the same as vedagana or geyagana. It is the yonigana sung on
the yes read in the Chandas arcika. Uktha should be corrected to
#ihya. Thus we get the four varieties of saman songs namely geya,
arapyaka (i.e. aranye-geya), iiha and #hya (also called rahasya
gana). It is not understood why the gramegeyagana® has mnot
been mentioned in the Agni-purana passage.

Particular samans mentioned In the Puranas

A host of particular samans are mentioned in the Purapas
sometimes with necessary details®8, in connection with various
rites and worships. In a separate article we shall deal with these
samans. It is to be noted that the names of samans (e. g. Rathanta-
ra, Brhat etc.) are given to the songs and not to the yc mantras
(technically called yonimantras or svakiyamantras) on which the
songs are based.

Four kinds of stotras

The Nirukta asserts that it is sruti which is chiefly expressed
by the mantras of the rc class®”—a view which is found in the
Brhaddevata also.’® A mantra is called stotra since stuti is
expressed by it. There is an interesting discussion on stotras in
© Matsya-p. 145.59-61, Vayu-p. 59. 58-59 and Brahmanda-p. 1.32.
64b-66). It is stated here that the stotras are of -four kinds and

55. Gramya i.e.(gramegeya) gana along with Grapya gana has
been expressly mentioned in Vayu-p. 61.65 and Brahma-
nda-p. 1.35.74. This two-fold division of songs has been
recognized by ancient teachers (See Medhatithi on Manu
11.265).

56. See D. Bhag. 3.10.23 and D. Bhag. 6.24.8-9. quoted above

57, aqFw xfdeai [aEE aETaiesT @l sagw adad: @
#et wafq (Nirukta 7.1); cp. Tgradfag ami Jan gen
gadyar (Santi-p. 327.50).

58. arfussafdd 4 awgranfeals | sawda @aq wwRar aeRaea
uq @ | (Brhaddevata 1.6).
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that they are to be regarded as mantragunas.®® The names of
these four kinds slightly vary in the Puranas but it appears that
the correct names would be dravyastotra, gupastotra, karmastotra
and Ggbhijanastotra (phala of the Brahmanda-p. having no
relevance and abhijanaka or abhijanika being not a noun).

' The Puranic account may be compared with thaddevati 1.7
(Q@fﬂ{g AreAT &0 o qreadw =), Karman is read in both the
Puranas and the Brhaddevata (=BD). Ripa in BD. may be taken
as the gupa in the Puranas; similarly naman in BD. may be the
dravya in the Puranas (cp. the saying ssyrfiygias s and also cp.
BD. 1.42). Abhijana is the same as bandhava, the primary
meaning of abhijana being piirvabandha (Pradipa on Mahabhagya
4.3.90). Durga also holds a similar view (qrear segfy: sdor o,
on Nirukta 7.1). It is difficult to understand why bandhu is used

in plural. Most probably bandhu or bandhava stands here for
felationship. - :

A nine fold division of mantras

The Brahmanda-p. (1.33.42-43) and the Visnu-dharmottara
(3.4.10-11) speak of mantras of nine kinds.®® They are as follows

59. weuEdrd uieds GO ag9 W 64b | sgdwifaaas -
fqeagiassy | Avaeaty aag q91 21 wafa 311 65 1 gadafq
d9f § 7gm & Sgfaeq 1 oF aeARl g agata sEgiEn o
(Brahmanda-p. 1.32.64 b-66). geaedls qUEAT wHer
a9 9 11 qdaifaered @AAd FgfEaY | Araealy |9y g9t
garg waf fg 1 sadafs auf § @@ @ 99 g | g ae
qoAt § agafa segfEaee 0 (Matsya-p. 145,59 b-61).
geqed qUEE s qdqa 9 | Sgiarhefe @iy
FgiaeT 1 wraealy adg gq1 [ wata § 1 gadafy Qi g
Tl WA A | @@ @eruEAl 9 gl gl o
(Vayu-p. 59.58-59).

60. wer Fafawr w1 spwagamewr: | g e saar s
NI T 1l 42 1 5T qarenAarRieatred a1 43a
(Brahmanda-p. 1.33.42-435), eyt wafaer: s oo
araeanr: | wgfafaear saar 9 @i §sA0F T 0 gwis-

Freaarear Ty rfeafawar war: 1+ od & gdfqami fafd v
wguq 11 (Brahmanda-p. 3.4.10-11).
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(i) stuti (murti in Brahmanda is wrong); (ii) ninda; (iii) prasamia;
(iv) @kroéa; (V) tosa (praigya in Brahmanda is wrong), (vi) praéna,
(vii) anujna, (viii) @khyane and (ix) asasti i. e. abis. In Brahma-
nda-p. (1.33. 40-41) we find a similar description, though the
readings here seem to be highly corrupt.®?
According to Sabara all of these fall under mantralakgana;®?
_the Nirukta however regards these as mantradpstis.®®

Twenty-four division of mantras

An account of twenty-four divisions (mantrabhedas) is found
in Brahmanda-p. 1.33.43b.-46.%¢ The printed reading seems to
- be corrupt in one or two places. That is why we get the names
of 23 divisions clearly. Most probably the expression deqrag,
which seems to be corrupt, contains two names, though it is
difficult to ascertain the names.

This division may be compaired with thirty-one kinds of
mantras as given in the Vararuca-nirukta-samuccaya "(Ch. IV)8&

61. smd wdfregst Fqar srersda: | ananfeaeg saeaar e
afk@aar 1l Mg ar 2vrsda e add 9 | gaY adfeat
fafsd w=a@eorg 1 (Brahmanda-p. 133.40-41).

62. See Sabara on PMS. 2.1.32. The laksanas are given in a
versified form in Slokavarttika by Kumarila as follows :

ot BFURIIATATATASIAT |
wfgw:  wgfided @ wed afkdfeEg
Jeravuqsz T gInfian L
gl Sfq gt Feavafasy @@ o

63. See Nirukta 7.3; Here ¢gfq, adlate, wiaeq snfaeawr,

afidsar, faear, wfar are mentioned and at the end it is
remarked gagsaraSfagERar amged wafa.

64, =i Fgaifa agfaafasary 0 saar g fasr =
af@aar | afgamdy fagmea g wfeasdar o ardwr-
fq atears = gwar | fadr sfadeg a1 dearEm § 0
gfadeNa’al = e g qar | fasmafy s sgfhaf
&ggar: u (Brahmanda-p. 1.33.43b-46).

65. The names of thirty-onekinds are: g, ATGH, ;@fﬂ,
frar, dea, s, &4, woqAn, S, ABHW@ (=vkEwq),
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and the thirty-six kinds mentioned in the Brhaddevata (1.35-
39).6¢ Many names are common in these three lists.
Manifestation of mantras

We want to close the article by showing the view of the
Puranas about the authorship of mantras. A detailed discussion

. on this point will be taken up at the time of dealing with Vedic

seers (rgis). It is needless to say that the Puranic authors took
the Vedic mantras as ‘not composed by human beings’ ‘eternal’
and the like.®” That is why the pre-existing mantras are said to
appear in the intellect of sages and devas in different times; see
Matsya-p. 142.44-46, Vayu-p. 57.44-46; Brahmanda-p. 129.48b-
51a®8 ijn which the atoresaid view has been expressed almost in
identical verses. "

Mfem, Freer, daer, afdaar, ogew, argEr, sad
(=oeagan), #aw, ag=aq, ggar, @99, am, Ay,
e, ( = smrengfissn) yoi, fier, SqamEd (= ),
AT, Tagfen ( = swafgard), afkam, (redmfassingd ar)
and afcarr ( = afwarss).

66. i gar frear 7 dam: afk@aar) wgen: scgar arg
937 dw: wagfesr 1 frvmandis wem fGefid 9 ag!
aifaenigrs  der:  qfaarearada T 0 AGATAT  AAEHIC
gfaQiaeada = | daeo yoow gfeamd afs T 0 gfEs-
933t 9 yARNgEr 9 g 1 Suiwy 3 N dead o fawma: 0
Amvasfaseasda &fq: wigeada 9 | (Brhaddevata 1.35-39a).

. All of these are exemplified in 1.48-58.

67. It appears that on account of the divine character of
Vedic mantras some sages were described in the Puranas
as performing supernormal deeds with the help of these
mantras. We shall deal with this point in a separate
article. One such deed is stated here as a sample. It
is said that the sage Agastya drank the water of the
ocean with the help of Sogani vidya by using Atharvana
mantras (SK. Nagara. 60.2-3).

68. afwgarg & mer axiqearemifef: | anfewed g Rl wigdaeg
& @ sy fagAmAs 9 gadd | aeEE sy

15 '
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In another place these Puranas declare that the pre-existing
mantras got manifested in rgis practising severe penance and that
this manifestation was caused by five factors, namely non-
contentment (asantosa), fear (bhaya), miseries (dahkha) delusion
(moha) and grief (§oka); see Matsya-p. 145.62-63, Vayu-p. 59.60-62,
Brahmanda-p. 1.32.67.6°

In the verses (quoted in the footnote) there are variations
though the general sense is clear. In the place of moha (Matsya-
p.) both Vayu and Brahmanda Puranas read sukha, which must
be wrong. The words asantoga etc. thave been used in the fifth
case-ending which shows that they are taken as hetu (cause,
reason). The Puranas mean to say thaton account of asantoga
etc. existing in the world, some sages performed severe penance
to find some means so that people can get rid of these and as a
result of penance the mantras manifested themselves in the sages.
Sukha (pleasure) cannot be taken as a causal factor; it is duhkha
that instigates a maa to search for appropriate means for iradi-

cating miseries; cp. g:(.ﬁquqﬁrq fosmar, Samkhyakarika 1. It

Felsaq ggEa: | & we § qAeast sfewamafesan 1 s
gefy qrmfr s=meETgdorg & 1 (Matsya-p, 142.44-46);
afweasreg & AeeaREE e | afewed g Rami wigitang
& wag n swREw fadAwend 9 gadag ) emaq wen
sy & FAY Ggaw: | & AT § qAEdi sl |
= agfa ammfy aeegdofT 9 0 (Vayu-p. 57.44-46);
afiteaeieg § weATAREEAgaa: | anfemed g Rami sigareg
ar: @aq | SmAEy fedmmarl 9 vadaq o § wen §
qaedst sfranafeaar: 1| = asfy i woaadofg
(Brahmanda-p. 1 29.48b-51a).

69. wwETagN @wAi defsag 9uF 99% | WO acaar Qe qo
qEAGRAW || #HEn IRl qAnaawT g | qaedwig
g @I N Sr=a gsae1 | (Matsya-p. 145.62-63);
Vayu-p. 59.60-61 (with the readings gegaiqsi 60; sgag-
4f qdwramatsafy, 6la; itz gETy SwET 61b);
Brahmanda-p. 1.32.67-69a (with the readings qdmraraifiag
68a),
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can be easily understood that co-existence of sukha with asantoga,
bhaya, duhkha, moha and éoka is impossible in the present context.
Similarly paritoga (Vayu; Brahmanda.) in the place of asantosa
(Matsya.) is wrong for obvious reason.?®

70. Like the Puranas the Mahabharata is also rich in Vedic
material. It contains even such materials as are not to be
found in the whole body of Puranic literature. In the pre-
sent article only a few Mahabharata passages have been-
quoted on some important Vedic matters. For a detailed
description of the Vedic material in the Mahabharata,
see our monograph ‘Vedic Data in the Mahabharata’
(under preparation).



